




1 .1 .  Defin ition of the Qur.'an 

The Qur'an is the Arabic Speech of A l l ah  

which He revea led to Prophet Muhammad � 

47:2) through Angel J ibreel �� i n  its precise 

mean ing  and exact wording.  I t  i s  the litera l ,  

uncreated Word of A l lah .  The word 'Qur'an' is 

frequently mentioned i n  the G lor ious Book 

itself (See for instance 2 : 1 85, 1 0:37, 1 0:61 and 

1 7 : 1  06). 

The Qu r'an clear ly states to whom, when, i n  

what language, how and why i t  was revea led: 

It was revea led i n  the month of RamaQ.aan 

(2: 1 85) on the N ight of Power or Decree 'Laylat­

ui-Qadr' (97: 1  ): 'We revealed it on a blessed 

Night: (44:3) 

I t  was revea led i n  the Arabic l anguage: 

'Surely, We have made it in the Arabic language 

so that you may be able to understand it: 

(43:3). 
I t  was revea led i n  portions, each of which 

was written and committed to memory as soon 

as it was revea led, and its revelation was spread 

over twenty-th ree yea rs of the Prophet's l ife, 

duri ng which t ime he was occupied solely with 

the spread of its message: 

"It is a Qur'an which We have divided [into 

parts from time to time] so that you may 

recite it to the people at intervals; and We 

have revealed it by stages." ( 1 7 : 1  06) 



1 .2 .  The Qur'an is  the Highest Form of Revelation 

Although the Gracious Qur'an was revealed 

piecemeat the entire revelation is one whole. 

It is the Word of A l l ah  revea led through the 

Holy Spi rit, that is, Angel J ib reel �1. Revelation 

takes p lace in  th ree forms: 'It is not fitting for 

any human being that Allah should speak to 

him except by revelation, from behind a veil 

or by sending a messenger that reveals -by 

His permission -whatever Allah wills: (42:5 1 )  

The first of these modes is ca l led waby, which 

is used here in  its l itera l sense of a/-ishaarah as­

saree'ah, that is to say, a qu ick suggestion into 

the mind of man.  

The Qur'an is un ique. It is in imitable and is 

protected by Al lah from al l  forms of corruption. 

The word Qur'an is a verba l noun which means 

'the read ing' or 'recitation: 

1 .3 .  The Qur'an is Protected by Allah from Corruption 

Previous revelations had been corrupted 

intentiona l ly, but the Qu r'an's fi na l  message to 

man is exactly the same in its present form as 

it was revea led to Prophet Muhammad � more 

than 1 400 yea rs ago. 

I s lam teaches us that A l lah created the 

entire un iverse, the a ngels, the jinn and 

then mankind i n  the persons of 

Adam and h is  wife. The history 

of human ity began with 

the d isobedience of the 

first couple and their 

expuls ion from Paradise, 

but A l l ah  did not 

abandon them; rather, 

He promised to gu ide 

them by sending them prophets. 

Adam �� was the first Prophet. Some of 

the prophets brought people Sacred Books 

from Al lah :  the best known were the Torah (at­

Tawraat), which was g iven to Prophet Moosaa 

�\; the Psa lms (az-Zaboor), which was g iven 

to Prophet Daawood �\; and the Gospel (a/­

lnjeel) which was g iven to Prophet � Eesaa �1. 
Many addit ions and deletions had crept i nto 

these books, but the Qu r'an has remained 

i ntact because A l lah the Almighty has taken it 

u pon H imself to protect it, as the Qur'an says, 

'We have sent down the Reminder, and We 

will guard it [from corruption]:(Soorat af-Hijr, 

1 5 :9) 

Harun Yahya writes, 

The Divine Scriptures that were 

revea led before Is lam lost their 

orig ina l  forms over time; they 

a re either i ncomplete or 

not fu l ly accu rate. I n  

the case of the Qur'an, 

however, Al lah p laced 

the revelations into 

our  Prophet's memory. 

I n  addition, after he 

received each revelation, the Prophet � told h is 

numerous compan ions to write them down, 

thereby ensuring the Qu r'an's preservation i n  

its orig ina l  textual  form. Ca l iph Abu Bakr (632-

634) had the Qu r'an compi led into a s ing le 

copy, and Ca l iph  � uthmaan (644-656) had 

copies of i t  sent to important Is lamic c ities. 

The fol lowing verses expla in how our  Prophet 

� tried to remember the revelations, and how 

Al lah hel ped h im do so: 



Do not move your tongue trying to hasten it. Its collection and 

recitation are Our affair. So when We recite it, follow its recitation. Then 

its explanation is Our concern. (Soorat ai-Qiyaamah, 75: 1 6-19) 

As the verses mainta in ,  our  Prophet;i remembered the Qu r'an in a un ique 

way, for A l lah implanted its verses i n  h is  m ind.  As h i s  Companions wrote 

it a l l  down whi le he was sti l l  a l ive, i n  com pl iance with H is promise, each 

of its letters has remained una ltered s ince the beg inn ing of its revelation 

over 1 ,400 years ago. Therefore, Al lah's revelation has su rvived i ntact to our  

day. 

The Qur'an's lack of any i nternal  contrad iction and d iscrepancy a lso 

shows that it is from A l lah  and is immune to change. The Qur'an is i nternally 

consistent and in fu l l  agreement with h istorical developments and scientific 

d iscoveries. This attribute is so certa i n  and expl icit that our Lord stated: 

Will they not ponder the Qur'an? If it had been from other than Allah, 

they would have found many inconsistencies in it. (Soorat an-Nisaa', 4: 

82)1 

1 Harun Yahya, Allah Promised to Protect the Qur'an, available at: http:/ I 

www.nnseek.comjejaus.religion.islamjallah_promised_to_protect_the_ 

qur_an_24845933t.html 

Al l  the teach ings contai ned i n  the former 

scriptures that were meant to be of last ing va lue 

and importance a re inc luded in the Qur'an .  The 

Qur'an g ives some specific accounts of what 

the pre-Qu r'an ic  scriptures conta i ned. The 

basic message of a l l  the prophets of A l lah ,  and 

hence a l l  scriptures they brought, was one and 

the same message from Al lah to people: 

Indeed, We have sent forth among 

every community a messenger with the 

commandment "Worship Allah Alone and 

shun all false deities and objects of worship!" 

( 1 6:36) 

Thus, the Qu r'an not on ly preserves the 

essentia l  teachings of the previous revelations 

but a lso sets out once and for al l  the eterna l  

truth i n  its enti rety. Indeed, it  is a book that 

conta ins  the essence of the revelations made 

to the prophets, preserving them so perfectly 

that the reader has no need to have recourse to 

other sacred scriptures, which have u ndergone 

al l  forms of corruption. 

Al l the essentia l  points, i n  every respect, a re 

g iven to us i n the Qu r'an .The MusHms, therefore, 

rega rd the Qur'an as the Most Sacred object 

on earth - Al lah 's Supreme Gift to mankind. It  

is an  object of veneration a nd the foundation 

of human understand ing of the u n iverse and 

man's p lace i n  it: 

If all men and jinn were to collaborate, they 

could not produce its like. ( 1 7:88) 

The Prophet � was authorized to cha l lenge 

h is  critics and opponents to produce someth ing 

comparab le ( 1  0:38). The cha l lenge was taken 

up  by more than one styl ist in  Arabic l iterature 

- with a predictable resu lt. The style of the 

Qu r'an is A l la h's style - this is basica l ly what 

forms the mi racu lous character of the Qu r'an .  



1 .4. The Names of the Qur'an 

Almighty A l l ah  refers to the Qur'an by a number 

of names. These incl ude "the Qu r'an" ( 1 7 :88), the Book 

"a/-Kitaab" (2:2), the Criterion "ai-Furqaan" (25 : 1  ), the 

Reminder "ad-Ohikr" ( 1 5:9) and the Revelation sent 

down "at-Tanzeel" (26: 1 92). 

1 .5.  The Qur'an:  
the Final Revelation 

Prophet Muhammad :i was 

the Last Messenger from Al lah 

to mankind; he brought the 

fina l  revelation - the Qu r'an­

from Al lah to man.  Therefore, 

the Qu r'an is the last of the 

Holy Scriptu res. 

Other references to the Qur'an are by such terms 

as an-Noor (the Light), Hudaa (Guidance), Rab_mah 

(Mercy), Majeed (Glorious), Mubaarak (Blessed) and 

Nadheer (Wa rner), among other names. 

1 .6. The 
Revelation 

Beginning of 

The revelation of the Qu r'an began in Laylat­

ui-Qadr (the N ight of Power) of RamaQ_aan (the 

twenty-seventh n ight or one of the odd n ights 

of its th i rd part) after Prophet Muhammad ii 
had passed the fortieth yea r of h is  l ife, du ring 

h is secl us ion in  the cave of H i raa: on a mounta in 

near Makkah, i n  the year 6 1 0  CE. 

The fi rst revelation he received constitutes 

the fi rst five verses of Soorat a/- 'Aiaq (the 

C l ing ing Clot): 

Read in the Name of your Lord, who 

created; created man from a clinging clot. 

Read! And your Lord is the Most Gracious 

One; He Who has taught by the pen; He has 

taught man that which he knew not. (96: 1 -5) 

The remainder part of this soorah, which 

consists of 1 9  verses, was revealed on some 

other occasion.  

1 .7. The Second Revelation 

The second portion of the G lor ious Qur'an 

revealed to Prophet Muhammad ii was the 

beg inn ing of Soorat AI-Muddath-thir (74: 1 -5). 

The rest of the soorah was revealed later. This 

soorah consists of 56 verses. 



1 .8. The Last Revelation 

Many Mus l im Scholars a re ag reed that the last revelation 

was verse 281 of Soorat ai-Baqarah: 

And fear the day when you shall be brought to Allah. Then 

each soul shall be paid in full what it has earned and none 

shall be dealt with unjustly. 

The Prophet ;i passed away n ine n ights after the last 

revelation. Some schola rs, however, hold that the fol lowing 

verse was the last verse to be revea led. 

This day I have perfected your religion for you, completed 

My favour upon you and have chosen for you Islam as 

your religion. (Soorat a/-Maa'idah, 5 :3) 

Th is opin ion, however, is not sound accord ing to many 

scholars who a rgue that this verse was actua l ly revealed duri ng 

the Farewel l  Pi lg r image. 

Defi ne the word 'Qur'an: 

What a re the d ifferent names of the Qur'an?  

Can you expla in  how the Qur'an is i n im itable? 

What are the three forms of revelation? How can the Qur'an be the h ighest 

form of revelation? 

The Qur'an is the essence of a l l  former revelations. Discuss. 

How and why has the Qu r'an remained unchanged? 

How can you prove that the Qu r'an is the fina l  revelation of A l lah? 

How did the revelation of the Qu r'an beg in?  What do you know about the 

fina l  and last revelations? 

What do you th ink  is meant by "Farewe l l  P i lgrimage"? 



1 .9. Reasons why the Qur'an 

was Revealed in  Stages 

• The Gracious Qu r'an was sent down i n  stages 

over a period of 23 yea rs, and not as a complete 

book in one s ing le act of revelation .  There are 

severa l reasons for th is, and the fol lowing are 

the most s ign ificant: 

• To strengthen the heart of A l lah's Messenger 

� from time to t ime and whenever the need for 

gu idance a rose. 

• Out of consideration for the Messenger of 

A l lah �
' 

s ince revelation was a very d ifficu lt 

experience for h im .  

• To gradua l ly implement the commands of 

A l lah .  

• To make understanding, translation i nto 

action and memorization of the revelation 

easier for the bel ievers. 

• I t  is establ ished that the Qu r'an had been 

memorized in its entirety by the compan ions of 

the Prophet � dur ing h is  l ifetime. This tradit ion 

continued after the Prophet's death and later 

among a l l  generations of Mus l ims that have 

fol lowed, unt i l  today. 

1 . 1 0 How was the Qur'an 

Col lected? 

AlthoughtheQur'anwas revealed i n  portions, 

it d id not rema in  long on that fragmentary 

cond ition.  As its very name suggests, it was a 

book from the fi rst; it cou ld  not be complete 

unti l its last verse was revealed; it was never 

without some form of a rrangement. I n  fact, 

every s ing le verse, part of a verse or soorah that 

was revea led had its own defin ite place in the 

Gracious Book. The a rrangement of the Qur'an 

was thus a part of d ivine scheme. It has been 

establ ished that the Qu r'an had been written 

down i n  its enti rety in  the l ifetime of the 

Prophet � but had not been brought together 

i n  one s ing le p lace. However, the orderi ng of 

the Qu r'an and the arrangement of the various 

soorahs was fixed by the Prophet� himself and 

safeguarded through ora l  transmiss ion.  

Whenever a soorah or verses of a soorah 

were revea led to the Prophet �
' 

he wou ld  ca l l  

one of  h is  scribes1 and say to h im, 'Write such-

1 A scribe is  a person who made copies of  written docu­

ments before printing was invented. 



and-such a verse i n  the soorah where such­

and-such verses occu r.' (Abu Daawood) 

I n  fact, if we keep in m ind  the use that 

was made of the Qu r'an ,  we ca n n ot fo r a n  

i nstant  enterta i n  the idea that the G lor ious  

Qu r 'an exi sted without  a rrangement  of  its 

verses and  soorahs in the l ifet ime of the 

Prophet �. I t  was  not o n ly rec ited i n  the 

da i ly prayers but  a l so committed to memory 

and reg u l a r ly recited to keep it fresh i n  the 

m i nd .  Therefore, if the a rrangement  of the 

verses and soorahs had not existed, it  wou ld  

have been imposs i b le to  recite it  i n  the da i ly 

p rayers, cong regationa l  o r  otherwise, or  to 

com mit  it to memory. I f  the prayer leader  

(imaam) happens  to make the s l i ghtest 

change  in the p lace of a verse d u r i ng  the 

con g regat iona l  prayer, he  w i l l  im med iate ly  

be corrected by those beh i nd  h i m !  

The G lor ious  Qu r'a n thus  exi sted i n  a 

comp lete and  o rdered form i n  the memories 

of the compa n ions  of the P rophet � d u ri ng  

h i s  l ifet ime, but  no  comp lete written copy of 

it exi sted at the ti me, nor  cou ld  such  a copy 

be made wh i l e  the Prophet� was sti l l  a l ive 

and  sti l l  rece1v1ng reve lat ions .  Howeve r, 

the ent i re Qu r'an was safe ly  preserved i n  

t h e  memories o f  h i s  com pa n ions  w h o  were 

ca l l ed Qurraa; or reciters. 

It so happened, however, that m a ny of the 

reciters fe l l  in the famous  Battl e ofYa maamah  

d u r i ng  i n  the ca l i phate of Abu Bak r  a�­

S.iddeeq �� a n d  it was then  that � u ma r  i b n  

A I-Khattaab � poi nted o u t  to A b u  Bakr  the 

necess ity of compi l i n g  a standa rd written 

copy so that no port ion  of the Qu r 'an wou l d  

b e  lost even i f  a l l  t h e  rec iters d ied .  Th is  copy 

was compi led from the m a nuscr i pts written 

u nder  the d i rect ion of the P rophet � h imse lf, 

and  the a rra ngement fo l l owed was that of 

the o ra l  rec itat ion  as fo l l owed in the t ime of 

the Messenger  of A l l ah  �. Th us  a standa rd 

written copy was prepa red and  entrusted to 

the ca re of Hafsa h �2;,, wife of the Prophet� 

and  daughter of ' U mar  i b n  a i -Khattaab. Later 

on , ' Uthmaan i b n  'Affaan ,  the fou rth  r ight ly­

g u ided ca l i ph o rdered copies to be made 

from th i s  sta nda rd copy. These cop ies  were 

then sent to d i fferent parts of the Is l am i c  

state. 

1 .1 1  Divisions of the G lorious Qur'an 

The Qur'an is d ivided i nto 1 1 4 soorahs. The 

term soorah (p l .  suwar, genera l ly  written as 

soorahs here) l itera l ly means an enclosure or 

fencing, such as the wa l l s  a round a city. I t  is 

a lso used to denote an  elevated p la in .  When 

app l ied to the Qur'an, it s ign ifies a specific 

group of verses, a rranged i n  a specific manner. 

I n  techn ical l anguage, soorah is the chapter­

wise d ivis ion of the Qur'an ic  text - a chapter or 

part set apart from the preced ing and fol lowing 

text. 

The Qur'an consists of 1 1 4 soorahs of 

unequal  length, the shortest consisti ng of 

three and the longest of 286 verses, or aayaat. 

The Arabic word aayah (pl .  aayaat) means 

s ign .  I t  is the shortest divis ion of the Qur'an ic  

text, that i s  to  say a phrase or sentence. The 

Revelation is Gu idance from Al lah to mankind .  

It  is, therefore, not at  a l l  su rpris ing to d iscover 

that its sma l l  d ivis ions a re ca l led S igns (S igns of 

Gu idance). The expression verse is not accurate 

s ince the Qur'an is not poetry. 



their names, which serve as a sort of heading. 

Bot t e arrangement o t e soora s an 

the order of the aayaat with in  each soorah 

were determined by the Prophet � under the 

gu idance of Angel  J i breel (Gabr ie l )  �1. 

Other Divisions of the Qur'anic Text 

The Qu r'an is d ivided i nto 30 portions of 

approximately equa l  length for easy recitation 

du ring the th i rty days of a month. Each of these 

portions is cal led a juz' (p l .  ajzaa'). Juz' l itera l ly  

means 'part' or 'portion'. Some copies of the 

Qur'an  have the soorahs d ivided i nto ruku ' 

(sections or  paragraphs). The ruku' is usua l ly 

accompan ied by three numbers. The top 

number denotes the number of the ruku' with 

respect to that particu lar  soorah, the middle 

number ind icates the number of verses i n  that 

ruku' and the bottom number ind icates the 

number of the ruku' with respect to the juz ' i n  

1 . 1 2. Makkan and 

Madinan Soorahs 

An important d ivis ion of the 

Gracious Qur'an relates to the 

Makkan and Mad inan soorahs. After 

having received the first revelation, 

the Prophet � spent th i rteen yea rs 

i n  Makka h  and then was forced to 

emigrate to Madeenah, where he 

spent the last ten years of h i s  l ife. 

Hence, the soorahs of the Qur'an 

have a lso been c lassified, accord ing 

to the i r  orig in, i nto Makkan and 

Mad inan soorahs. 

which it occurs. 

Copiesofthe Qur'an printed in Arab  countries 

in particu la r have eachjuz' subd ivided i nto fou r  

aflzaab (singu la r, flizb) ind icated by the word 

flizb, printed in Arabic. Each flizb is subd ivided 

i nto four  quarters ca l led rub ' .  

The Qur'an ic  text i s  a lso d ivided i nto seven 

parts of approximately equal  lengths, each of 

which is cal led manzil, so that if a person wishes 

to complete the recitation of the Qur'an i n  one 

week, he may do so by recit ing one manzil a 

day. 

A soorah is said to be of Makkan 

orig in when its beg inn ing was 

revealed in the Makkan  period even 

if it conta ins  verses from Madeenah.  

Li kewise, a soorah is sa id to be of 

Mad inan orig in  when its beg inn ing 

was revealed i n  the Mad inan phase 

even if it has verses from the Makkan 

period i n  its text. 

Out of the tota l of 1 1 4 soorahs 

into which the G lorious Qur'an is 

divided, 85 soorahs are, accord ing 

to schola rs, of  Makkan orig in .  The 

Mad inan soorahs are longer than 

the makkan ones and, therefore, 

comprise a much la rger part of the 

Qur'an .  



1 .1 3. Coherence in  the 

Qur'an:  Nadhm 

Coherence (nadhm) denotes clear 

logical connection of ideas, arguments 

and sentences, among other th ings, so 

that together they make a whole. Every 

soorah in the Qur'an is a perfect un it with 

a centra l theme a round which it revolves. 

The centra l theme is the un ifying 'th read' 

in  the soorah. 

It is true that every soorah is a un it, but 

there a lso exists a logical l i n k  between a l l  

the soorahs as they fol low one another. 

Between different soorahs there is a lso a 

logical un ity and coherence. 

With the exception of a few, a l l  soorahs 

are found in the Qur'an i n  pa i rs that 

complement each other. 

The concept of the pa i ri ng of the 

soorahs is orig ina l  to Amin Ahsan l s lah i  

( 1 904- 1 997). Accord ing to ls lah i, the 

Qur'an ic  soorahs i n  the i r  a rrangement 

a re, as a ru le, paired. That is, just as, on one 

level, each soorah is an i nteg rated whole 

and it is d istinct from al l  the others, so on 

another level, a l l  soorahs exist i n  the form 

of pairs, each of which is composed of 

two c losely matched soorahs and d ist inct 

from other pa i rs. For a detai led and 

i nteresting discussion of  th i s  approach 

which is based and evolved a round the 

concept of order and coherence in the 

contents of the Qur'an, you may refer to 

Coherence in the Qur'an by Mustans i r  M i r, 

American Trust Pub l ications, I nd ianapol is, 

USA, and a l so to Pondering over the Qur'an 

by Muhammad Sa leem Kayan i, a i-Kitab 

Publ ications, London, U K. 

1 .1 4. What is the Qur'an about? 

The Qu r'an is the word of A l lah and a book of 

gu idance. A question may arise here: Gu idance to 

what? The answer is s imply gu idance to A l l ah, to His 

Most Beautifu l Names and Lofty Attributes, H is  Wi l l  

a nd  the way i n  which one  may conduct oneself to 

atta in H is  Good Pleasure. 

The entire Qu r'an, so to say, is the exposition  of 

the Names and Attributes of A l lah the Almighty. I n  

other words, gu id ing the creation to understand ing 

Al la h's Oneness (tawb_eed) is the overrid ing objective 

of the Qur'an .  Thus, one of the major objectives 

of the Qu r'an is to teach the creation about A l lah .  

The Qur'anic teachings about A l lah's Names and 

Attr ibutes a re extremely essentia l for the strength 

and health of one's fa ith. 

If  one has knowledge and correct understand ing 

of A l lah's Names and Attributes, then one wou ld  

never turn  to anyone else or d i rect any form of 



worsh ip to anyone other than to A l l ah .  I t  is 

worth mention ing here that al l  that is i n  the 

Sunnah of the Prophet� is a I so the exposition of 

the Qu r'an. This gu idance to A l lah, knowledge 

of His Names of Attributes and His Wi l l  and 

gu idance to r ight conduct, cannot be obta ined 

by any means other than the Qu r'an and its 

complementary, the Sunnah: the sayi ngs and 

the exce l lent practices of the Messenger of 

A l lah �. 

Th� Qu r'an gu ides to the stra ight path that 

leads·to Al lah's p leasure and Paradise. I t  g ives 
) 

truth-seekers the proper concept of the truth as 

wel l  as  the wi l l power a nd the mora l  courage to 

produce a l iv ing model of that concept i n  rea l  

l ife. I t  he lps  them overcome 

the obstacles they might 

encounter from with in or  

without. Thus the Qur'an 

is a book that is squarely 

a imed at man.  I ndeed, it 

is 'guidance for manki nd' 

(2: 1 85), as A lmighty A l lah 

says about it. 

It is in fact gu idance for 

a l l  the needs and benefits 

of the l ife of this world and 

that of the hereafter. I t  is 

fi rst and foremost a Book of 

Gu idance. 

A l lah a l so describes the Qu r'an as l ight 'noor' 

(42:52) .  Light shows us the path in front of us. 

I n  fact, it is through l ight that we can avoid 

the harmfu l th ings in our way and fol low the 

safe path. However, this l ight is different from 

the l ight one senses in the physical world. I t  

is a spi ritua l  l i ght whereby we recogn ize and 

understand what is of rea l benefit to us i n  this 

world and i n  the world to come. This l ig ht leads 

to the Stra ight Path and to A l lah's G race and 

Mercy. Nevertheless, this l i ght is on ly benefic ia l  

for those who fol low it. 

The Qu r'an speaks about the past, the 

present and the futu re. I t  a lso speaks about 

the unseen. The verses of the Qu r'an may be 

class ified into three categories: 

those re lated to the stories of the prophets 

and ear l ier commun ities, those related to 

commands and proh ibitions, and those related 

to A l l ah  and His Beautifu l Names and Lofty 

Attributes. 

The Qu r'an is A l la h's speech. It  is d i rectly 

related to His noble attri butes of g reatness, 

mercy, forg iveness and knowledge. When we 

l ive our  l ife accord ing to the teachings of the 

Qur'an, we actua l ly l ive it 

i n  a way that is pleasing to 

Al lah - our Creator. Life i n  

the shade of the Qu r'an is, 

i n  rea l ity, a l ife that bri ngs 

one closer to A lm ighty 

A l lah .  Thus, there can be 

no doubt then that one of 

the major objectives of the 

Qu r'an is to teach people 

about Al l ah - thei r Creator. 

The Qur'an gu ides us in  

every aspect of our  l ives. 

It is undoubted ly one of 

the g reatest blessi ngs that A l l ah  has g iven us. 

Among the most s ign ificant aspects to which 

the Qu r'an gu ides mankind is good character 

and proper conduct. Speaking about the 

purpose for which he has  been sent, Al la h's 

Messenger� once said, 'I have on ly been sent 

to perfect good mora ls: (ai-Haakim, g raded 

sab_eeb_ by Sheikh a i-Aibaanee) 

When 'Aai 'shah � was asked about the 

character of the Messenger of Al lah �
' 

she 

repl ied, 'H is  character was the Qur'an :  (Mus l im) 



Th us, the Qu r 'an i s  n ot s im ply a book that 

ma kes peop le  g row mora l ly and  sp i r i tua l ly. 

I t  i s  not j u st a bout i m part i ng  h u m a n  

knowledge o f  what i s  r ig ht and  correct. I t  

a l so i n sti l s  i n  peop le ' s  hea rts and  m inds  

the  fee l i ng  of  heedfu l ness, fea r, l ove and  

accou nta b i l i ty to  Al l a h  tha t  w i l l  make them 

do what i s  proper and  correct. The Q u r'an ,  

therefore, viv id ly  descr ibes what wi l l  ha ppen 

on the Day of Judgment to both those who 

a re r ig hteous  and heedfu l of A l l a h  and those 

who a re evi l .  

Th us, once we  rea l ize t h i s  Qu r'a n ic 

objective and  s i ncerely strive ha rd to ach ieve 

it th rough  read i ng  and  study ing the Qu r'a n ,  

A l l a h  wi l l  certa i n ly g ra nt us  knowledge a n d  

fi l l  o u r  hea rts with heedfu l ness ( taqwaa) . I n  

t h i s  way, w e  w i l l  become u sefu l i n  o u r  society 

as we l l  as in the wor ld at l a rge. O u r  cond uct 

and action s  w i l l  change  for the better, a n d  

we wi l l  ca l l  people to t h e  way of A l l a h  - the 

way of peace i n  the wor ld .  

Certa i n ly, one  of the objectives of  the 

Qu r 'an i s  to show the be l ievers how to p rotect 

themse lves from a l l  the forces of evi l that a re 

t ryi ng  to d i sta nce them from the i r  C reator. 

A l l a h  caut ions them concern i ng  the i r  own 

lower self (an-nafs, or sou l )  - an enemy 

concern i n g  wh ich  most people wou l d  not 

be awa re were not for the reve lat ion of A l l a h  

and  H i s  g u idance i n  t h i s  rega rd .  Perha ps the  

c learest exa m ple  of  th i s  c l a s s  o f  teach i ngs  i n  

t he  Qu r'a n dea l s  w i th  the dev i l ,  o r  Satan .  The 

Qu r 'an v iv id ly descr i bes the ways a n d  means  

o f  t he  devi l .  One such  way i s  h i s  a ppear i ng  

as  a s i n ce re advisor and  we l l -wisher, as  was 

the case in wh ich  he approached Ada m and  

Eve a lthough  A l l ah  had warned them about  

h i m, as He wa rns the be l ievers a bout i n  the  

G rac ious  Qu r'an .  ( 7 :  20-22) 

1 . 1 5. Scientific Miracles in  

the Qur'an 

I n  fact, the Qur'an is not a book of science 

or tech nology. It is a book of guidance which 

princ ipa l ly a ims at gu id ing people to the 

true God - Al lah, helps them estab l i sh 

righteousness and create a virtuous society. 

The Qu r'an  is the Word of A l lah .  Its match less 

style and profound wisdom constitute some of 

its defin ite proofs. Furthermore, its mi raculous 

attributes fu rther prove that it is  a revelation 

from Al lah .  One of these attributes is the fact 

that a number of scientific  facts that have been 

discovered in recent years with the he lp of 

modern technology were stated in the Qu r'an 

over 1 400 yea rs ago. These facts could not 

have been known at the t ime of the Qur'an's 



revelation .  Th is concl usively provides further evidence that the Qu r'an is 

the Word of A l l ah  and categorica l ly poi nts to Is lam's genu ineness. In fact, 

many Western scientists have embraced Is lam once they found out about 

some of these scientific facts i n  the Qur'an .  

The Prophet � was not fami l iar  with such scientific facts wh ich  were 

d iscovered on ly in recent decades. I n  fact, he was i l l iterate, which proves 

beyond doubt that only God must have revea led them to h im .  These 

scientific mirac les re late to a number of matters i nc lud ing the fol lowing:  

• Embryology and human creation 

• Sensation of pain in the sk in 

• Recent scientific d iscoveries concern ing the i ntestines 

• The sign ificance of the sense of hearing as compared with that of s ight 

• The orig in of creation 

• The mi raculous nature of fingerpri nts 

• The m i raculous hea l i ng  honey provides 

• The detrimenta l effects of carrion, b lood and pork 

• Health benefits of ab lution, prayer and  fasting 

• The Qur'an, a hea l ing  and mercy 

Dr. Sharif Kaf a i -Ghaza l d iscusses these and many other scientific mi racles 

i n  h is  bri l l iantly written book Medical Miracles of the Qur'an, which has been 

publ ished by the Is lamic Foundation, Leicester, UK. 



The Qur'an was revea led in  stages. What, do you 

th i nk, is A l lah's wisdom in  revea l ing  it i n  th is way? 

The Qu r'an had some form of arrangement i n  the 

l ifet ime of the Prophet ii. Exp la in .  

Why did �uma r  � feel the need to compi le  a 

standard written copy? 

There is no Engl ish equ iva lent for the terms 'Sunnah' 

and 'aayah: Discuss. 

Discuss, preferably with the he lp of a d iagram, 

the various  d ivis ions i n  the Qur'an .  Also note the 

wisdom beh ind these d ivis ions. 

Exp la in  the term 'nadhm: 

Discuss i n  detai l  the purpose of the Qur'an .  

Mention someth ing a bout A l lah's wisdom i n  

i nc lud ing med ica l  and other scientific m i racles 

in  the Qu r'an although it i s  primari ly a book of 

gu idance. 
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Attributes of Allah 

2.1 . Aayat-ul Kursee (Soorat ai-Baqarah, 
2:255) 

Trans lation of  the Mean i ngs  of  th i s  Verse 

A l lah, there is no god except H im, the Ever-Liv ing, the Ever-Last ing 

Susta iner. Neither s lumber, nor s leep overtakes H im.  To H im belongs 

whatever is i n  the heavens and whatever i s  in the earth. Who is he that can 

intercede with H im except with H i s  permission? He knows what happens 

to them ( i .e. creatu res) [i n th is world] and what wi l l  happen to them [in 

the hereafter]; and they wi l l  never encompass a nyth ing of H is  knowledge 

except that which He wi l ls. His Throne extends over the heavens and the 

earth, and He feels no fatigue i n  guard ing and preserving them. And He 

is the Most H igh, the Most Great. 

1 We have named this unit Readings from the Glorious Qur 'an because we 

believe it woul d  not be appropriate to call it ' Selections from the Glorious 

Qur'an' ,  as the expression ' selections' gives the impression that what has not 

been chosen is in some way or the other not adequate, whi l e  the Qur ' an is 

wholly beautiful, complete and sublime. 



Explanatory Notes 

This verse is known as the Th rone Verse, and there a re a n umber of ab_aadeeth (s ing. b_adeeth) 

which prove that it is the most excel lent verse i n  the Qur'an.  Ubayy ibn Ka �b  � narrated that the 

Prophet ;i asked him about the g reatest aayah i n  the Book of A l lah and he repl ied, 'Al l ah  and H i s  

Messenger know best: When the Prophet � repeated the question severa l times, Ubayy � said, ' I t  i s  

Aayat-ui-Kursee:The Prophet ;i excla imed, 'Congratulations! You possess true knowledge. By H im i n  

whose Hand my sou l is, th i s  verse has  a tongue and two l i ps with which i t  pra ises the  King ( i .e. A l lah )  

at  the foot of the Throne: (Ahmad: quoted i n  Tafseer Ibn Katheer, Engl ish Trans lation, vol .  2, p .  2 1 )  

,_ 

The Word AI-Qayyoom 

AI-Qayyoom is an  intensive form wh ich means  the One 

Who exists by H imself and supports, susta ins  and provides 

means  of subsistence for a l l  His creations. AI-Hayy or the 

Ever- Livi ng' is one of the Most Beautiful Names of A l lah .  

A l lah, the Ever-Living, is the source of a l l  l ife. H is  Life is not 

derived from anywhere el se, whi le everyone el se's l ife is 

from Him and is  dependent upon Him. It is He Who made 

others l ive, and they are a l ive on ly as long as He wants them 

to l ive. Al lah was and wi l l  a lways be l iv ing. H is Life, H is being 

ai-Hayy, i s  of very different High Order - not comparable 

with the l ife of H is  creatures. What is true of a/-Hayy is true 

of other s imi la r  Beautifu l Names of A l l ah .  

The Phrase 

Sinatun wa Laa 

Nawm 

Sinatun means a doze 

or nap, whi le nawm means 

s leep. The negation of  these 

two negates both the in it ia l  

and fu l l -fledged state of 

sleep. This means that A l lah 

is absol utely free of a ny 

trace or effect of negl igence 

or heedlessness. 



The General Structure of 

Aayah 2: 255 

I t  i s  not difficu lt to see how va rious  

themes a re organ ized with in th i s  aayah. 

The fi rst sentence states the basic 

theme, which is e laborated in the fol lowing 

statements. A l lah ,  the On ly God, is the 

sou rce of a l l  l ife. I t  is He Who controls the 

whole un iverse - everyth ing depends upon 

Him and every event fol lows from Him. 

He is not unmindfu l  of H is  creation, even 

for a s ing le moment. He never s leeps or 

s lumbers. 

He is the Master of a l l  beings. Each and 

everyone belong to H im.  

In  rea l ity, no one wou ld even dare to 

speak as an i ntercessor for anyone on the 

Day of J udgment un less He H imself permits 

it. He knows everyth ing; therefore, He does 

not need any recommendation of any sort, 

wh ich is usua l ly requ i red i n  human affa i rs. 

He alone is the Ru ler. Everyth ing e lse is 

responsib le to Him. If  a ny person fa i l s  to do 

his or  her duty, and thereby deserves H is 

pun ishment, no i ntercess ion can he lp that 

person.  

He knows everyth ing,  and no one else 

knows anyth ing without H is  g iv ing h im the 

knowledge of it. 

He ru les the whole un iverse, and 

everyth ing is under His contro l  at a l l  times. 

It  is He Who takes constant care of the 

whole un iverse and th is is not a burden 

upon Him at a l l .  

To H im belongs a l l  supremacy and a l l  

majesty. 

I n  the end, we quote a fladeeth about the 

Prophet's i ntercession. A l lah's Messenger 

:i is reported as having said, ' [on the Day 

of Judgment] I wi l l  stand under the Throne 

and fa l l  i n  prostration, and Al lah wi l l  a l low 

me to rema in  i n  that position as much as 

He wi l ls. I wi l l  thereafter be told, "Raise your  

head, speak and you w i l l  be  heard, i ntercede 

and your  intercession wi l l  be accepted:"The 

Prophet � then said, 'He wil l  a l low me a 

proportion whom I wi l l  enter i nto Pa rad ise: 

(Mus l im) 

What is the wisdom of us ing the term 'readings' as compared to 'se lections' 

as a title to this chapter? 

What do the attributes a/-Hayy and a/-Qayyoom mean? 

What is the mean ing of the term Aayat-ui-Kursee? Mention the excel lence of 

the aayah accord ing to a fladeeth? 



2.2. A Clear Concept of the Creator: Soorat ai­

An�aam, 6:1 01 -1 03 

Trans lation of the Mean ings of these Verses 

1 01 .  [He is] the Orig inator of the heavens and the earth.  How could He 

have a son when He does not have a female compan ion? Rather, He created 

everyth ing and has fu l l  knowledge of a l l  th ings. 

1 02. Such is A l lah, Your  Lord; there is no god other than H im, the Creator 

of everyth ing.  So worsh ip  H im a lone, and he is Disposer of a l l  th ings. 

1 03 .  No vision can g rasp H im, but H is g rasp is over a l l  vis ion. He is above 

a l l  comprehension, yet is acquai nted with a l l  th ings. 

Explanatory Notes 

Verse 1 01 

The word Badee' ,  as app l ied to Almighty 

A l lah, means the one who produces someth ing  

without a n  ear l ier example; hence, the  word 

bid'ah which means a new practice that is 

introduced in re l ig ion.  

He is the Orig inator of the heavens and 

the earth.  In fact, the One who orig inates the 

whole un iverse out of noth ing is  in no need 

of a son. Offspr ing are needed by morta l s. 

They a re needed by the weak who want he lp. 

Moreover, a nyone who desires offspr ing must 

have a mate o r  a female consort from h is  

own species. How, then,  can A l l ah  have a son 

when He has never had a mate, and when He 

is  One and un ique  and noth ing and no one is  

comparab le to H im? How can any offspri ng be 

born without a mate? 



Verse 1 02 

Al lah is the Creator of a l l  

Al lah i s  the Creator of everyth ing. A s  H e  i s  the 

Creator of a l l , He a lso provides sustenance to 

a l l  us ing resou rces i n  which He has no pa rtners. 

Whatever a l l  creatu res eat and whatever they 

enjoy i n  this l ife is part of what i s  the sole 

property of A l lah .  He is the Lord of the un iverse. 

He controls everyth ing .  H is  is the authority to 

which everyth ing submits, and He operates the 

system by which He takes care of His creation. 

So He is the on ly one who deserves to be 

worshi pped i n  the fu l l  sense of the word, wh ich 

denotes tota l obed ience and submission. 

He contro ls  not on ly human beings but a lso 

everyth ing else, s ince He is the sole Creator of 

everyth ing. 

Verse 1 03 

Vis ions cannot s ight H im i n  th is  world. I n  

the hereafter, the true be l ievers wi l l  see H im, 

but they wi l l  not be able to encom pass H im 

fu l ly. A l l ah  has spoken of  H i s  vis ion being 

g ranted to the bel ievers in severa l other parts 

of the Qu r'an .  ( Fo r  i nstance, 75 :22-3; 83 : 1 5 )  

Al lah's Messenger � once said, ' Indeed, A l l ah  

does not  sleep and  i t  does not befit H is  Majesty 

that He should s leep. He lowers the sca le and 

rai ses it. The deeds of the day are ascended 

to H im before the n ight, and the deeds of the 

n ight before the day. His Vei l  is Light, and if He 

removes it the Light of His Face wil l burn every 

created th ing that H is  S ight reaches: (Mus l im) 

The term Lateef denotes someth ing that 

i s  extremely subt le in qua l ity a nd, therefore, 

i ntang ib le  and u nfathomable. It imp l ies that 

He is u n ique and absol ute. 

What does the term Badee� and Lateef 

mean? 

Why is i t  i nsane to say or assume that 

A l lah has a son? 

2.3. Al lah's Signs which the 

Eyes Cannot Miss Seeing: 

Soorat Fussilat, 41 : 37-39 

Translation of the Mean i ngs  of these Verses 

37. And of H is  s igns are the n ight and the day 

and the sun and the moon. Do not prostrate 

you rselves to the sun or to the moon, but 



prostrate yourselves to Al lah who created them 

if it is Him whom you worsh ip. 

38. But if they are too proud, then those who 

are near your  Lord g lorify H im n ight and day, 

and they never fee l  t ired. 

39. And of His s igns is that you see the land sti l l  

and l ife less. Then, when We send down upon 

i t  water, i t  sti rs and swel l s  with l ife. I ndeed, the 

One who g ives i t  l ife can most surely g ive l ife to 

the dead. I ndeed, He is Powerfu l over a l l  th ings. 

Explanatory Notes 
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Verse 37 

Here Al lah reminds H i s  creation of H i s  power 

and states that He is the One who has no equa l  

and that He is ab le to do a l l  th ings. 'And of H is  

s igns  a re the n ight and the day and the sun 

and the moon:This means  He created the n ight 

with its darkness and the day with its l ight, and 

they a lternate without stopping. He created 

the sun with its bright l ight and the moon with 

its reflected l ight. He a l lotted them their stages 

and gave them separate orbits in the heavens 

so that by the va riat ions i n  their movements 

people may know the stages of n ight and 

day, of weeks, months, yea rs and t ime periods 

related to acts of worsh ip. 

It is unfortunate that as one of the most 

prominent and powerfu l objects i n  the physical 

world, the sun has attracted the attention 

and obta ined the homage of many races and 

nations who have person ified and worshi pped 

it as a god. 

The Gracious Qur'an categorica l ly rejects 

th is. A l lah is the sole cause and source of 

a l l  that exists and whatever exists is but a 

wondrous s ign of His creative power. Hence, it 

is b lasphemy to ascribe rea l  power to a nyth ing 

created, whether i t  i s  a concrete phenomenon 

or an  abstract force of natu re, or even an idea . 

It is not Permissible to 

Prostrate before Anyone 

except Allah 

'Do not prostrate you rselves to the  sun or to 

the moon: 

This view makes it c lea r that prostration 

or sujdood is the right of the Creator of the 

un iverse. I t  is strictly forbidden (b.araam) to 

prostrate before the sun, the moon or any 

other person or thi ng, for that matter. 



Prostration of worsh ip for any other than 

Al lah has never been lawfu l for any commun ity 

i n  any law of any prophet. 

I t  is interesting to note that the prayer 

times i n  I s lam have a l l  been separated from 

the hours when the sun was or is worsh ipped. 

The Fojr prayer is offered before sunrise, Ohuhr 

on ly after it has begun  to decl i ne, 'Asr when it 

beg ins to lose its sh ine, Moghrib when it has set, 

and ' /shoo' on ly when its l ight has completely 

vanished. 

Verse 38 

'But i f  they are too proud' means to worsh ip  

A l lah Alone, and i f  they i nsist on associating 

others with Him in worsh ip, then there are 

angels who are with you r  Lord. They constantly 

g lorify H im n ight and day and are never t i red. 

Sujood at-Tilaawah 

There are fourteen (or fifteen)  ooyoot i n  

the Qu r'an which requ i re us to  perform a 

prostration when we read or hear these verses. 

I n  them it is mentioned that Al lah's servants 

and creation bow before their Lord. Aoyoh 38 

i s  one of them. 

Verse 39 

The verse now moves on to portray other 

scenes of creation and l iv ing creatu res on earth 

and in the world of plants. The state of bei ng sti l l  

and l ife less, which is  expressed in the Arabic text 

with the word khooshroton is a state between 

l ife and death.  Th is is how the earth is when it 

is starved of water, the basic ingredient for l ife 

and the l iv ing. Thus, when ra i n  water is poured 

over it, 'it sti rs and swel ls'. This is a remarkable 

movement which the Qu r'an recorded many 

centuries before human science. 

When the soil is very dry and then ra i n  fa l l s  

over it, i t  makes a movement l i ke shak ing 

or sti rring .  It is then fu l l  of l ife, br ing ing forth 

blooming vegetation that rad iates pleasure. I s  

there anyth ing more pleas ing to the eye than 

seei ng l ife i n  bloom in  a n  area that has long 

remained barren? Here, the Qu r'an  cites these 

as one of Al lah's numerous s igns. The Qur'an 

reminds us: ' Indeed, the One who g ives it l ife 

can most surely g ive l ife to the dead. I ndeed, 

He is Powerful over a l l  th ings: 

Although the a l l us ion to the revivi ng earth 

often occurs in the Qur'an as a parable of 

man's u ltimate resu rrection after death, in  the 

present context, it impl ies a ca l l  to the bel iever 

never to abandon the hope that 'those who 

deny the truth' may one day g rasp the truth of 

the Qu r'an ic  message. 

What does A l l ah  expect from us  

instead of  worsh ipping the sun and 

why? 

How does prayer t iming aid us i n  

avo id ing sun worsh ip? 

Define the Arabic word khoashi'atan. 

How wi l l  you relate it to the earth? 

What does A l l ah  want us to know from 

the pa rable of revivi ng the earth? 



2.4. To H im Belongs 

Whatever is in  the Earth: Soorat 

Trans lation of the Mean ings of these Verses 

4. � Him belongs whatever is i n  the heavens a nd whatever 

he earth, and He is the Most High,  the Most G reat. 

5. The heavens a lmost break 

from above them, and the angels 

g lorify the pra i ses of their  Lord 

and ask forgiveness for a l l  who 

a re on earth .  Unquestionably, it 

is A l lah who is the Forgiving, the 

Mercifu l .  

Explanatory Notes 

Verse 4 

'To H im belongs whatever is i n  the heavens 

and whatever is i n  the earth' means  everyth ing 

is subject to H is  domin ion and contro l .  He is 

the Most H igh, the Most G reat. Some people, 

deceived by the fact that they find things i n  

thei r hands subjected to them, benefiting from 

them, and which they can use as they wish, a re 

led to bel ieve that they own those thi ngs. Of 

cou rse, they do not. A l lah is the rea l Owner. It is 

He who creates and destroys, who g ives l ife and 

causes death.  He has  the power to let people 

own whatever He wi l l s  or take away from their  

possession whatever He wishes i n  order to 

place them in the hands of whomever He wi l l s. 

True ownersh ip  remains H is  at a l l  t imes, and He 

dispenses with evertyth ing in  a manner that 

su its His G rand P lan .  

Verse 5 

'From above them' means owing to the 

g reatness and majesty of the Lord of the 

worlds. Accord ing to a nother opin ion, it may 

refer to the ea rth, mean ing the heavens above 

the strata of the earth and a l l  its i nhabitants. I t  

shou ld be borne i n  mind that accord ing to the 

Qu r'an, the heavens and the earth, that is, the 

physical un iverse in  its enti rety, a re not on ly 

conscious of their  Creator but a lso unfa i l i ng ly 

function in  accordance with His Wi l l .  

This verse reflects the tota l submission of  the 

natu ra l  order to a lm ighty A l lah .  I t  may a l so refer 

to the massive physical presence of the angels 

throughout the un iverse. Al la h's Messenger � 

is reported as having said, ' I ndeed, I see what 

you do not see, and I hear what you do not 

hear. The heavens g roan - and rightfu l ly so! 



There is no space i n  the heavens the measure 

of a hand-span or the measure of fou r  fi ngers, 

but that there
. 

is an  angel there, p lac ing h is  

forehead i n  it prostrating to Al lah .  By Al lah !  If  

you knew what I know, you wou ld laugh l ittle  

and you wou ld  weep much,  and you wou ld  not 

enjoy you r  wives i n  bed, and you would come 

out beseeching A l lah:  (at-Ti rmidhee, fladeeth 

no. 23 1 2, and it is c lass ified as flasan) 

The scope of the sources of knowledge, 

hidden and apparent, such as the ea rs, the 

eyes, the intel lect, among other tools, g iven by 

Al lah to us, extends as fa r as the seen world. The 

unseen world is beyond its capacity or domain .  

The way to acqu i re authentic and dependable 

knowledge about the unseen is to get it from 

what the prophets and the messengers of A l lah 

i nform us on the basis of what Al l ah  causes 

them to see, hea r  and observe. 

Accord ing to another op in ion, the heavens 

might nearly be rent asunder because of 

ascrib ing a son to Al lah ,  Most H igh .  The 

fol lowing verse supports this :  
The heavens are a l most about to be rent asunder, 

and the ea rth c loven a n d  the mou nta ins  to 

col l a pse, razed, that they attribute to the Al l ­

Mercifu l a son! (Soorat Maryam, 1 9:90-9 1 )  

Commenting o n  these verse, Sayyid Quib 

writes, 
The very sound of these verses a n d  their  rhythm 

add to the a i r  of  anger  at this  fa lse c la im.  I n  fact, the 

whole universe rejects this  c la im most vehemently. 

It  shudders and q u ivers with abhorrence as it hears 

this  fa lsehood against God A l m i ghty. It is a reaction 

s i m i l a r  to that of a person who feels that h is very 

i nteg rity is attacked, or  that the honesty of someone 

he loves is assa i led. In their  beat, the words here show 

the movement of a violent attack. 

Everyth i n g  that is settled a n d  stab le  is thus  shaken. 

The whole un iverse is in anger at th is  fa lse a l legation 

agai nst God, the Creator. The statement is shocking to 

everyth ing i n  natu re: (Sayyid Qu!b, In the Shade of the 
Qur'an, vol. 1 1 , p. 376, Eng. Tr. �Ad i i _S_a lahi) 

In fact the idea that A l l ah  might have a 'son' 

- either in the rea l or  in the metaphorica l sense 

of this term - wou ld  presuppose a degree of 

innate l i keness between 'the father' and 'the 

son': but Al lah is i n  every respect un ique, so that 

'there is noth ing l i ke H im (Soorat ash-Shooraa, 

42: 1 1 ) and 'there is none comparable to H im'. 

(Soorat al-lkh/aa�, 1 1 2: 4) 

The idea of God havi ng a son goes against 

the teachings of I s lam and is described i n  the 

Qur'an as blasphemous, and it is for th is reason 

that the Qur'an criticises the Christia ns for 

erroneously bel ieving that � Eesaa :%!§\ is the son 

of God. 

Expla i n  the verse 'To Him belongs 

whatever is in  the heavens and 

whatever is i n  the earth: 

'The heavens a lmost break from 

above them'. What does th is verse 

refer to? 



2.5. The One, the Everlasting Refuge: 

Soorat Al-lkhlaa� 1 1 2: 1 -4 

Trans lation of the Mean ings of this Soorah 

I n  the name of Al lah,  the Most Gracious, the Most Mercifu l 

1 .  Say: He is  Al lah,  the One, 

2.  Al lah ,  the Everlasting Refuge. 

3. He does not beget, Nor is He begotten, 

4. And there is none compa rable to H im.  

Explanatory Notes 
"-----

Al lah  Most H igh  is the sole subject of th is 

soorah. Some scholars have pointed out that 

this is  the only soorah in the Qu r'an in which 

two attributes of A l lah - ai-Ab_ad and a�-S.amad 

have come together and cou ld  b_e the reason, 

accord ing  to a i -Qur1ubee, why it has been said 

to be equa l  to one-th i rd of the Qur'an .  

Hadeeth on the Virtues of 

this Soorah 

�Ai 'shah • said, 'The Prophet :1 appointed a 

man as the commander of a mi l ita ry campaign 

and he used to lead h is  compan ions i n  prayer 

and recite a soorah of the Qur'an and wou ld  

then fol low i t  u p  with 'Say: He i s  A l l ah ,  the 

One: that is Soorat a/-/kh/aa�. When they 

returned from the cam pa ign, they asked h im  



why he had done so a nd he rep l ied, "Because 

[Soorat a/-/kh/aai] provides a description of ar­

Raflmah, and I love to recite it:' The Prophet ;I 
said, "I nform h im that A l lah the Most H igh  loves 

h im:" (a i -Bukhaaree) 

The Word al-A had 

The word ai-Aflad, which is d ifferent from the word 

Waaflid, has added the s ign ification of absolute and 

. conti nuous un ity and the absence of  equa ls. 

The Term as_-Samad 

Accord ing to some schola rs, the word a�­

S.amad is app l ied to one who has no stomach and 

therefore does not eat or dri nk; in  other words, 

he is not dependent on anyth ing.  Yet, some other 

scholars exp la in the term as mean ing one whose 

attributes have reached the h ighest point of their 

development, so that they cannot be bettered.  

' Eterna l - One without a beg inn i ng and without an  

end '  i s  another interpretation provided by  the  pious 

predecessors (salaf). 

Litera l ly, a�-S.amad wou ld a lso imply one who 

stands i n  need of no one, whi le everyone stands 

i n  need of h im; i n  other words, one before whom 

people put forward their needs. 

A l lah's Messenger � also sa id, 'By H im i n  

whose Hand m y  sou l is, it i s  tru ly equ iva lent to 

one th i rd of the Qu r'an:  (a i -Bukhaaree) 

What is the subject of Soorat a/-/kh/aa�? 

Why is it considered as one th i rd of the Qur'an?  

Define the terms a/-Aflad and a�-S.amad. 



Allah's Relationship with the 

Created Worlds: Man-Al lah 

Relationship as �Abd-Rabb 

Relation 

• 

2.6. Soorat AI-Faatihah 

• 

. 
• 

;_;_ � 0 �Ji py, 0 �� �� �- �:.:::-JI 0 �� .:J8i �i �;_ 

� �JI 1� 0 {i ·�il 1�1 (�\ 0 � ���; � ��10 ��� 
v - 1 :�WI 0 �T�li 1; :.t:� y./ai.�J\ ;;1�·};_ 

Trans lation o f  the Mean ings  of this Soorah 

1 .  I n  the Name of A l lah, the Most Gracious, the Most Mercifu l 

2. Al l  pra ise is for A l lah ,  Lord of the Worlds, 

3. The Most Gracious, the Ever-Mercifu l, 

4. Master of the Day of J udgment. 

5.  You Alone we worsh ip  and You Alone we ask for he lp. 

6. Guide us to the Stra ight Path, 

7. The Path of those whom You have bestowed favours, not of those 

who have earned [Your] anger, nor of those who have gone astray. 



Explanatory Notes 

AI-Faatib.ah has seven verses (aayaat 

or signs). But which is the first verse of a/­

Faatib.ah? Every soorah of the Qur'an, with 

the exception of Sooratat-Tawbah, the n inth 

soorah, starts with the basmalah namely, 

bismillaahir-Rab.maanir-Rab.eem. Sti l l, this 

aayah is not treated as part of the fol lowing 

soorah, with the exception of the first 

soorah of the Qur'an, where the basmalah 

is treated by some scholars as being part 

of it. Al l  agree that this soorah has seven 

aayaat (p lura l  of aayaht but accord ing to 

those who do not regard the basmalah as 

part of this soorah the first aayah of this 

soorah is what is numbered 2 in  the above, 

and then in order to complete the number 

of the aayaat as seven, the seventh aayah 

is broken into aayah 6 and aayah 7. (See 

if you can find any such d ifference in the 

numbering of aayaat in d ifferent copies of 

the Noble Qur'an)  

There is, however, another place where 

the basma/ah is accord ing to everyone, part 

of a Qur'an ic soorah, that is Soorah number 

27, or Soorat an-Naml, where it is part of 

Aayah 30. 

We would a lso draw our students' 

attention to 1 6:98, according to which 

seeking Al lah's refuge from Satan is requ i red 

before we read or recite the Qu r'an.  That is 

why whenever a Mus l im wants to recite the 

Qur'an, he must first say: Noodhu bil/aahi 

minash-Shaytaan-ir-Rajeem (I seek refuge 

with Al lah from Satan, the one who has 

been deprived of Al lah's mercy), then say the 

basmalah if what he recites is the beginn ing 

of a soorah, otherwise seeking Al lah's refuge 

from Satan would be sufficient. 

The Word ar-Rahmaan 

The expression Bismi/1/aahir-Rab.maanir-Rab.eem 

is composed of fou r  Arabic words, the fi rst two of 

which mean ' I n  the Name of A l lah: the other two 

words add two of A l lah's attributes derived from 

the same root 'rab.ima', which s ign ifies g race and 

mercy. Wh i le the second of these two attributes, ar­

Rab.eem, is commonly used as a superlative form of 

granting mercy, the first ar-Rab.maan is used only 

to refer to Al lah.  I n  fact it was never used i n  Arabic 

before Is lam. 

The structure of the word ar-Rab.maan suggests 

emphasis upon the aspect of i ntensity. Thus the 

Good Name 'ar-Rab.maan' sign ifies His over-flowing 

love and mercy for a l l  of H is  creatu res, even if 

someone turns away from Him thankless ly. He does 

not immed iately withdraw His mercy from such a 

person .  He g ives sustenance to the bel ievers as wel l  

as  to  d isbel ievers. H i s  sun sh i nes for a l l  of them. H i s  

ra i n  fa l l s  benefits everyone. 

Commenting on these words, 'Ad i l  Salahi writes, 

'The term ar-Rab.maan bears connotations of 

power, might and domin ion a longside those of 

grace and mercy. Therefore, an  accu rate trans lation 

of the term should bring out these additiona l  

connotations . . .  Therefore, we can say that ar­

Rab.maan connotes 'the exercise of mercy on the 

basis offree choice by one who is able to i nfl ict severe 

pun ishment without fear  of any consequence: ' 

He a lso says, 

"By contrast ar-Rab.eem stresses the ava i lab i l ity 

of A l lah's Mercy in a l l  situations and to a l l  creatu res. 

People on ly need to appeal for it and it is certa in to be 

g ranted. Indeed, it is given at a l l  t imes without such 

appea ls . . .  After a long reflection and consideration 

of a l l  these aspects, I have now settled on a new 

form of tra nslat ing these two attri butes of God: I n  

the Name of God (AI Iaht the Lord of Grace, the Ever 

Mercifu l ." (Sayyid Qu1b, In the Shade of the Qur'an, 

vol .  1 4, Eng. Tr. � Ad i l  S.a lahi) 



The Word Hamd 

The Arabic word b_amd s ignifies a servant's 

praise for A l lah by way of thanks. I n  fact, the 

Arabic word b_amd means  both 'pra ise' and 

'thanks'. Hence, i t  wou ld be apt to say: A l l  

praises and thanks a re for A l lah:  

The Word Rabb: Man-Allah 

Relationship 

Rabb has often been trans lated as Lord. It  i s  

a good trans lation i n  so  far as it combines ' love 

and concern' with 'a uthority: Some trans lators 

have used 'Susta iner: 'Cherisher' or s imi lar  

words for Rabb. They try to be true to the root 

mean ing. Of course, our Rabb is One who takes 

care of our  nourishment and development. I t  

shou ld, however, be borne i n  mind that Rabb 

is a Qur'anic term, and as such it has a un iquely 

comprehensive mean ing. Therefore, it is not 

possib le to find an equiva lent in languages 

other than Arabic. 

AI-�Aalameen: What are the 

Worlds? 

The word a/-�aalameen i s  the k ind of p lu ra l , 

which is  used for beings l i ke men, j i n n  and  

ange ls. So i n  than king the Rabb of  a l l  the  

wor lds, we a re than ki ng  the Rabb of  a l l  human  

be ings, or  even the Rabb of  a l l  persons, that  i s  

to say, of a l l  h u mans, j i n n  and a nge ls .  When 

you look i nto the past of human ity as we l l  

as  its poss ib le  futu re, there a re many such 

human  worlds, and A l lah  is the Rabb of a l l  

such huma n  worlds. Accord ing  to some 

scho lars af- taalameen refers to everyth ing  

i n  exi stence besides A l l ah .  A l l  p ra ises and 

than ks a re due  to  A l l ah ,  to  whom be longs the 

creat ion i n  its enti rety, the heavens  and the 

earth and  whatever i s  i n  them,  and  whatever 

i s  between them - that wh ich is  known and  

un known. 

Master of the Day of 

Judgment: The Word ad-Deen 

The word ad-deen as used in the Qu r'an has 

severa l mean ings. I t  is used i n  the sense of: 

• Rel igion and d ivine law (3 :83) 

• The law of the land ( 1 2:76) 

• Obedience ( 1 6:52; 61 :9) 

• Recompense or reward (5 1 :5-6) 

The term ad-deen in the sense of reward 

and pun ishment causes both its positive and 

negative aspects - (a) a reward for good, and 

(b) a pun ishment for evi l  and wrongdoing.  



The message conta ined i n  these words: 

maaliki yawm-id-deen is c lea r - a day of 

reckoning is inevitable: it wi l l  defin itely come to 

pass. A day when a l l  human beings wi l l  return 

to their Forg iving, Mercifu l and Just Lord to 

receive their share of H is  reward or pun ishment. 

Those who fol lowed the d ivine law wi l l  be 

rewarded, but those who refused to submit to 

H im and did not seek His forg iveness wi l l  be 

pun ished. On that day a l l  powers wi l l  belong to 

A l lah a lone; no one that day wi l l  cha l lenge His 

wi l l  or authority. 

�lbaadah is what a �Abd Does 

for H is Rabb 

The Arabic word 'ibaadah is often trans lated 

as worsh ip. �lbaadah is what a �abd does for 

h i s  Rabb. Al lah-man re lation is un ique. It is 

a ltogether d ifferent from any man-man or 

man-th ing  re lat ion. We ca l l  it the Rabb-�Abd 

re lation .  Man is �abd or servant of A l l ah, and 

A l lah is Rabb or the Lord of man.  But there 

are �ibaad (p lura l  of �abd) of Al lah other than 

human beings. Angels and j inn a re a l so � ibaad 

or servants of A l lah .  Thus a l l  people a re � ibaad 

or servants of A l lah .  "We a re servants of A l lah 

and A l lah Alone" i s  the most basic pr inc ip le of 

Is lam. 

The expression 'ibaadah (worsh ip) denotes 

the submissiveness and hum i l ity that a person 

ought to show towa rds h i s  Creator. A sense of 

obed ience is a lso imp l ied in  the word 'ibaadah. 

Worship 

H is Help: 

and Asking for 

Its Meaning and 

Significance 

Suppl ication (du�aa') is a pa rt of worsh ip, or 

' ibaadah. The fact that we a re the servants of 

Al lah imp l ies that we must worsh ip Him a lone, 

fol low H is  commands and pray or suppl icate to 

H im a lone. 

Guide us to the Stra ight Path 

Guid ing is more than showing. Thus we are 

not ask ing for l ight on ly; we are also asking 

for strength. Life is a conti nuous jou rney. We 

need A l lah's gu idance a l l  the t ime. Every day 

we face a new situation in l ife. Life is a jou rney 

towards Al lah, which we have to travel stage 

by stage. We actua l ly need l ight, strength and 

support from Him i n  every step we take on th is  

journey. By making du�aa' (suppl ication) for 

gu idance, we are, i n  fact, asking H im to be with 

us throughout the journey of our l ife. 



A�-Siraat ai-Mustaqeem - the 

Straight Path 

Th is  refers to the Stra ight Path A l lah has 

shown to human beings through H is  prophets 

and messengers to achieve 

success i n  th is world 

and eternal b l iss 

in  the hereafter. 

This path is 

the shortest 

path and the 

easiest 

fol low. 

to 

Verse 7 

Gu ide us to 

the path of those 

upon whom You have 

bestowed favours: these 

are the people who wa l ked on the Stra ight 

path, worsh ipping Al lah a lone, seeking H is  

he lp i n  every step. A l lah gu ided them at  every 

stage of their jou rney and hel ped them to 

acqu i re a better understand ing of re l ig ion and 

in l iv ing a pious l ife; in  the hereafter, too, they 

wi l l  receive Al lah's special mercies. It is 

important to note that by making 

this supp l ication, we express our 

belong ing to the c irc le of a l l  

the fa ithfu l servants of A l lah .  

But here we a l so observe that 

some members of the human 

fam i ly went off the right path. 

They barred themselves from 

the special mercy of A l l ah  s ince 

they d id not mend their  ways 

in spite of H i s  clear gu idance and 

warni ngs. Therefore, we express our  separation 

from them. Of cou rse, the rea l  pun ishment wi l l  

fol low in  the hereafter. But some people were 

pun i shed by Al lah in th is very l ife. The Qu r'an 

aga in  and aga in  tel l s  us the stories of such 

people so that we lea rn lessons from them. See 

for example 7:59- 1 67; 1 0:7 1 -92; 1 1 :25- 1 02. 

Whi le making du'aa' that we do not 

have the same fate, it is a lso requ i red 

that we try to understand why these 

people deserved Al lah's wrath and 

then seriously try not to fol low in  

their footsteps. 

Th ree g roups of people a re 

mentioned i n  th is  verse: ( 1 ) 

Those blessed by A l l ah, (2) Those 

who i ncu rred H is wrath, and (3) 

Those who strayed from the right 

path .  Reference is to g roups and not 

to i ndividua l  persons  who had divine 

blessings, divine wrath or who were 

m isgu ided. We, with a l l  the righteous people 

of the past and present, d i ssociate ourselves 

from the g roup of wrongdoers. The Qur'an 

d iscusses the rise and fa l l  of some civi l izat ions 

and exp la ins how victory and support of 

Al lah came to the fol lowers of the 

prophets, and how the 

unjust were u lt imately 

pun ished. 

It  is important 

note that 

before the 

pun ishment of 

A l l ah  comes, 

A l la h warns 

and reminds 

H i s  servants fi rst. 

I n  fact, A l lah g ives 

the unjust people a 



fixed period of t ime to mend their ways. The 

wrath of A l lah does not descend before its 

appointed time. 

Therefore, if some people were not pun ished 

in this l ife, it is not a s ign of their being correct. 

Some people may act as rebels and sti l l  prosper 

in this l ife because the time of their being 

pun ished has not yet come. ( l rfaan Ahmad 

Khan, Reflections on the Qur'an, the Is lamic 

Foundation) 

It  shou ld be borne in m ind that this soorah 

is in the form of a suppl ication .  Its style is not 

d idactic. It does not teach us how to suppl icate. 

Rather, the suppl ication itself is made to flow off 

our tongue as a spontaneous hymn spr inging 

from the very core of our being .  The words of 

the hymn a re revea led by A l lah, the Creator of 

human bei ngs. So there can hardly be a more 

authentic expression of human  natu re. Soorat 

a/-Faatib_ah is the g reatest soorah of the Qur'an .  

There is no other soorah l i ke i t  in  the rest of 

the Gracious Book or in the previous revea led 

scriptures. I t  is a l ight that was g ranted to Al lah's 

Messenger �
' 
which He had not g ranted to a ny 

prophet or messenger before h im .  It holds a 

centra l position i n  da i ly prayers, and hence the 

dai ly l ife of a Mus l im .  

Exp la in  the two attributes of  ar-Rab_maan and ar­

Rab_eem. How are thes� two related? 

How does the term rabb s ign ify A l lah-man 

re lationsh ip? 

Exp la in  the term ad-deen as used in the Qur'an .  

What is the  'Stra ight Path'? What is the  s ignificance 

of the word 'gu ide' in Verse 6? 

Th is soorah is in the form of a suppl ication. Discuss. 


